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In later times, these various views have come to repre-
sent in some form or other the view point of the Carva-
kas regarding the theory of causality. But it should not
be forgotten that none of these accepts the Law of Causa-
lity, as it is understood by the orthodox schools.

It is clear from the above that the problem.
of Causality is very important in Indian thought.
Since every school of thought had to face it in its own
way, it became very controversial. The difference does
not exist between the orthodox and the heterodox
schools alone, but even amongst the orthodox schools
themselves there is hardly any agreement on this point.

The following are the points on which the contro-
versy is based: What is the relation between the cause
and the effect? Is the effect absolutely identical with
the cause, or is different from it? Is the effect produced
out of something which is real and eternal, or is
created from the void? What is the process of produc-
tion of the effect? Is it merely the manifestation of that
which existed before, or is a real and fresh production?
All these questions are independently upheld mainly
by the four most important schools of thought, namely,
Nyaya-Vai^esika, Sankhya, Vedanta and Buddhist of the
Madhyamtka school. The view point of each of these
schools is represented distinctly by the well-known
theories of Indian philosophy, namely, Arambbavdda^
Parinawavdda^ Vivartavdda and Cunyavdda respectively.
Of these, the 'Parindwavdda represents the view point of
Sankhya; the Vivartavdda stands for the (^ankara-Vedanta;

the view point of the Buddhist is found under the
(^unyavdda., while the joint-system of Nyaya and Vaice-
sika is represented by the A.rambbavdda. These four
theories although associated with the above mentioned
four schools, yet represent almost all the schools of
Indian thought in some form or other. It is certain
that all these theories assume the principle of causality.

i. Thus, according to the 'Parindmavdda there is